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Kāśī Śāstrārtha: A Case Study into 
Research Ethics 

Abstract 

The Kāśī Śāstrārtha of 1869 marks a pivotal event in 
the intellectual history of India, exemplifying the 
ethical and methodological challenges inherent in 
scholarly inquiry. Swami Dayanand Saraswati, a 
Vedic scholar and reformer, confronted entrenched 
orthodoxy at Kashi, the symbolic center of Hindu 
learning. This paper analyzes the Shastrarth as a case 
study in research ethics, highlighting Dayanand’s 
commitment to intellectual honesty, rational inquiry, 
and ethical conduct amidst a hostile and 
manipulative environment. 

The debate revolved around the central question: 
Does the Vedas endorse idol worship? Dayanand’s 
insistence on evidence, transparency, and ethical 
engagement exposed the hollowness of 
traditionalist arguments. Despite challenges such as 
opportunistic manipulation—evidenced in incidents 
like Madhav Shastri exploiting the darkness to 
declare Dayanand defeated—Swami Dayanand 
upheld the principles of truth and objectivity. 

This study demonstrates that Dayanand’s ethical 
conduct during the Kāśī Śāstrārtha offers timeless 
lessons for modern researchers. In an age dominated 
by misinformation, disinformation, subjective biases, 
and the pressures of the post-truth era, his 
unwavering reliance on evidence and courage to 
challenge authority provide a guiding framework. His 

actions remind us of the ethical responsibility to prioritize truth, objectivity, and 
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societal welfare over personal or external pressures. By analyzing this historic debate, 
the paper underscores how Dayanand’s principles can serve as a beacon for scholars 
navigating contemporary challenges in research ethics. 

Keywords: Kāśī Śāstrārtha, Swami Dayanand Saraswati, research ethics, misinformation, 
post-truth era. 

Introduction 

The Kāśī Śāstrārtha of 1869 stands as a beacon in the history of intellectual and ethical 
inquiry. Swami Dayanand Saraswati, a revolutionary thinker of the 19th century, 
confronted entrenched orthodoxy at the epicenter of Hindu learning—Kashi (Varanasi)1. 
At a time when blind faith and unverified traditions dominated religious practices, 
Dayanand’s rationalist challenge to idol worship sparked a seminal debate. This debate 
exemplifies the collision between reason and dogma, knowledge and ignorance, and 
consciousness and inertia. 

This paper delves deeply into the Kāśī Śāstrārtha, unraveling its significance as a case 
study in research ethics and methodology. It analyzes how Swami Dayanand’s actions 
embodied the principles of intellectual honesty, ethical integrity, and methodological 
rigor. In reconstructing the events of the Kāśī Śāstrārtha, I acknowledge the existence 
of multiple accounts, particularly the version documented by the Arya Samaj2 and the 
Kashi scholars3. Accounts from both sides provide valuable insights. While the Kashi 
scholars’ version claims Dayanand Saraswati’s defeat, a critical examination reveals 
significant biases and a lack of substantive engagement with the philosophical 
arguments presented. In contrast, the Arya Samaj version, which this paper relies upon, 
offers a more coherent, transparent, and detailed account aligned with Swami 
Dayanand’s principles of intellectual honesty, reformist ideals and Vedic reasoning. 

As a researcher, I exercise my discretion in choosing sources that align with the ethical 
standards of objectivity, logical consistency, and historical context. Dwelling excessively 
on these conflicting versions would create a separate research problem outside the 
scope of this paper. Therefore, this study proceeds with the Arya Samaj version as a 
credible foundation to analyze the Kāśī Śāstrārtha as a case study in research ethics. 

Historical Background 

The 19th century was a dark phase for Indian intellectual tradition. The philosophical 
vibrancy of ancient Indian thought had given way to ritualism and dogmatic adherence 
to customs, often under the guise of Vedic authority4. Kashi, revered as a hub of dharma 
and scholarship, became synonymous with the defense of these decayed practices. 

Swami Dayanand, an ascetic and scholar deeply rooted in Vedic philosophy, sought to 
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restore the original, rational spirit of the Vedas. Idol worship, a practice with no basis in 
Vedic literature, was among the traditions he vehemently opposed. The Kāśī Śāstrārtha 
was a direct confrontation between Dayanand’s Vedic rationalism and the defenders of 
orthodoxy. 

Research Ethics: Meaning and Relevance 

Research ethics refers to the moral principles and standards that guide scholarly inquiry, 
ensuring the integrity of research processes, findings, and dissemination. It involves 
upholding intellectual honesty, ensuring transparency, maintaining objectivity, and 
guarding against manipulation or exploitation in the pursuit of knowledge5. 

Ethical research not only emphasizes rigorous methods and evidence-based 
conclusions but also safeguards the broader societal interests, ensuring that 
knowledge serves the public good rather than personal or vested interests6. In today’s 
world, where misinformation, bias, and external pressures often cloud the research 
landscape, the principles of research ethics are more crucial than ever7. 

The relevance of research ethics is particularly important in academic and intellectual 
discourses where researchers must navigate competing claims, challenges to their 
work, and external pressures. A strong ethical foundation enables researchers to resist 
manipulation, avoid falling prey to biases, and uphold the trust placed in them by the 
wider community. This paper demonstrates how Swami Dayanand Saraswati’s 
conduct during the Kāśī Śāstrārtha not only reflects his intellectual courage and 
commitment to truth but also embodies these core principles of research ethics. His 
approach to challenging authority, maintaining objectivity, and prioritizing truth over 
personal gain serves as a timeless model for modern research. 

Methodology 

This paper adopts a case study approach to analyze the Kāśī Śāstrārtha of 1869 as a 
microcosm of research ethics. The Kāśī Śāstrārtha was selected for its historical 
significance as a debate that reflects ethical challenges in intellectual inquiry, such as 
bias, manipulation, and pressures to compromise truth. 

The study draws upon primary and secondary sources, including Swami Dayanand 
Saraswati’s writings, historical accounts of the debate, and contemporary responses 
documented in newspapers and biographies. In reconstructing the events of the Kāśī 
Śāstrārtha, I acknowledge the existence of multiple accounts, particularly the versions 
documented by the Arya Samaj and the Kashi scholars. While the Kashi scholars’ version 
claims Dayanand Saraswati’s defeat, a critical examination reveals significant biases and 
a lack of substantive engagement with the philosophical arguments presented. In 
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contrast, the Arya Samaj version, which this paper relies upon, offers a more coherent, 
transparent, and detailed account aligned with Swami Dayanand’s principles of 
intellectual honesty and Vedic reasoning. 

As a researcher, I exercise my discretion in choosing sources that align with the ethical 
standards of objectivity, logical consistency, and historical context. Dwelling excessively 
on these conflicting versions would create a separate research problem outside the 
scope of this paper. Therefore, this study proceeds with the Arya Samaj version as a 
credible foundation to analyze the Kāśī Śāstrārtha as a case study in research ethics. 

The case was analyzed through a thematic framework focusing on: 

1. Ethical principles upheld by Swami Dayanand (e.g., intellectual honesty, 
evidence-based reasoning, intellectual courage, intellectual humility). 

2. Challenges encountered during the debate (manipulation, propaganda, 
personal attacks). 

3. Relevance to modern research ethics, particularly in combating misinformation, 
subjectivity, and post-truth challenges. 

Challenges in pursuing Research ethics 

In analyzing Swami Dayanand’s approach, we recognize that every researcher faces 
both internal struggles and external opposition, challenges that are intrinsic to 
scholarly inquiry and vital to understanding his methodological approach. These 
challenges are modeled by Dayanand in the Kāśī Śāstrārtha, illustrating how researchers 
must navigate personal doubts and external pressures to uphold their intellectual 
integrity. 

Internal Challenges: 

A researcher often encounters personal obstacles that may hinder their progress. For 
Swami Dayanand, these included: 

● Self-Doubt and Mental Fatigue: Dayanand, like any researcher, would have 
faced moments of uncertainty. Yet, his unwavering reliance on evidence, 
preparation, and Vedic authority allowed him to overcome such doubts8. 

● Fear of Isolation: Dayanand’s critique of idol worship, deeply entrenched in 
Kashi’s orthodoxy, posed a risk of social and intellectual isolation. His ability to 
stand firm on his principles, despite such isolation, models how researchers must 
sometimes prioritize intellectual honesty over popularity9. 

External Challenges: 
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Equally challenging are the external pressures faced by researchers. These include 
manipulations, biased audiences, and institutional resistance, all of which Dayanand 
faced: 

● Subjectivity and Bias of the Audience: The scholars of Kashi, heavily invested in 
defending idol worship, presented a biased, unobjective opposition. Despite this, 
Dayanand’s commitment to evidence-based reasoning and his ability to remain 
focused on rational discourse underscore the importance of intellectual 
objectivity10. 

● Manipulation and Opportunism: The Madhav Shastri incident, where 
Dayanand’s reading was delayed due to darkness, exemplifies how researchers 
can face opportunistic tactics meant to undermine their credibility. Dayanand’s 
composed response, undeterred by such tactics, emphasizes the importance of 
maintaining integrity and focus in the face of manipulation11. 

● Personal Attacks and Hostility: Dayanand was not only subjected to 
intellectual challenges but also personal provocation, such as the violent threats 
from Pandit Rajaram Shastri. His refusal to be drawn into physical conflict reflects 
the ethical researcher’s ability to remain committed to intellectual debate, even 
when confronted with hostility12. 

● Misinformation and Disinformation: After the debate, Dayanand faced a 
campaign of disinformation, with pamphlets falsely declaring his defeat. In 
response, Dayanand documented and published the debate proceedings, 
ensuring transparency and countering false narratives. His response exemplifies 
the ethical responsibility of researchers to counter misinformation methodically 
and preserve the integrity of their work. 

By examining these internal and external challenges, this paper highlights how 
Dayanand’s ethical conduct during the Kāśī Śāstrārtha offers valuable lessons for 
contemporary researchers. His approach serves as a model of resilience, intellectual 
courage, and methodological rigor, illustrating how researchers can navigate both 
personal doubts and external opposition in the pursuit of truth. 

Analysis of the Shastrarth 

The Setting and the Prelude 

Swami Dayanand Saraswati's arrival in Kashi, the epicenter of Hindu orthodoxy, was 
met with intrigue, apprehension, and resistance. Recognizing his growing influence, the 
Kashi Naresh initially adopted a conciliatory approach, offering material inducements to 
dissuade Dayanand from his campaign against idol worship. Dayanand rejected the 
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offer unequivocally: 

“Even if you offer me your entire kingdom, I will not abandon my stance 
against the futility of idol worship”13. 

This rejection marked the beginning of a confrontational phase. The Kashi Naresh, 
perceiving Dayanand as a threat to the status quo, gathered the city's most erudite 
scholars for a formal Shastrarth (debate) to defend idol worship and uphold Kashi's 
traditional prestige.  

Before the formal Kāśī Śāstrārtha, Swami Dayanand Saraswati had already begun 
challenging the deeply rooted traditions of idol worship in Kashi. One notable 
encounter occurred when Pandit Rajaram Shastri, a scholar of Kashi, publicly threatened 
Dayanand with violence. He declared, “Place a knife between me and Dayanand. If I 
cannot answer his question, I will cut his nose.” 

In response, Dayanand, displaying both intellectual courage and wit, humorously 
replied, “Why one knife? Place two, if your interest lies in physical confrontation instead 
of intellectual discourse.” This lighthearted yet firm retort not only diffused the tension 
but also underscored Dayanand’s refusal to engage in physical conflict. His focus was on 
intellectual debate, and his quick-witted response exemplified his belief in the primacy 
of reason and dialogue over violence or intimidation14. 

This early incident foreshadowed the ethical principles that would guide Dayanand 
throughout his career: intellectual integrity, humility in the face of personal 
provocation, and commitment to evidence-based reasoning. It also demonstrated 
how Dayanand would face personal attacks and intimidation, yet always maintain a 
focus on the ethical conduct of debate. 

 

The Central Question 

The Shastrarth revolved around one pivotal question: Does the Vedas provide a basis 
for idol worship? Swami Dayanand insisted that his opponents present explicit Vedic 
evidence supporting the practice. This demand immediately placed the traditionalists at 
a disadvantage, as idol worship finds no direct endorsement in the Vedas. 

1. Dayanand's Challenge: Dayanand opened the debate by asking whether the 
scholars accepted the Vedas as the ultimate authority. The primary opponent, 
Pandit Taracharan Tarkaratna, responded ambiguously, asserting that all who 
follow Varna-ashrama dharma accept the Vedas as authoritative15. 



 

7 
Shodhaamrit 
A Half-Yearly Peer Reviewed and Refereed Research Journal of Arts, Humanity & Social Sciences 

 

2. Dayanand’s Counterargument: Using this admission, Dayanand pressed the 
scholars to produce Vedic passages justifying idol worship. His argument: 

 “If the Vedas prescribe worship of lifeless idols, present the verses to prove it. 
Otherwise, accept that such practices are un-Vedic”16.  
 
 

Attempts to Divert the Debate 

When the scholars failed to provide Vedic evidence, they sought to deflect the 
discussion: 

1. From Idol Worship to Other Texts: Tarkaratna asked whether only the Vedas or 
other scriptures, like the Puranas, could be considered authoritative. Dayanand 
replied with precision: 

 "While other scriptures may be useful, their authority is secondary and derived 
from the Vedas. Any statement in them contrary to the Vedas is invalid"17. 

2. From Idol Worship to Grammar: When unable to justify idol worship, the 
scholars attempted to question Dayanand’s knowledge of Sanskrit grammar. 
They claimed he was proficient in grammar but lacked broader knowledge of 
scripture. Dayanand countered this challenge by posing a direct grammatical 
query: 

 “Can you show where the term 'kalma' is defined in grammatical texts?”18 
 
 This question left the scholars silent or some mocking Dayananda, exposing 
their lack of expertise in the very area they sought to exploit. 
 

The Question of 'Pratima' in the Vedas 

One of the central issues was whether the term pratima (idol) appeared in the Vedas. 
Dayanand clarified: 

● His Position: The word pratima does occur in the Vedic corpus, but its usage 
refers to measurements and proportions, not idols or divine representations. He 
emphasized: 

 “The word pratima in the Vedas is not connected to the worship of stone or clay 
idols. Its contextual usage has been distorted by later interpretations”19.  

● Opponent’s Response: The scholars argued that pratima implied divine 
representation and cited its occurrence in secondary texts. Dayanand dismissed 
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this as an extrapolation not grounded in the Vedas. 
 

Swami Vishuddhanand's Argument on Pratikopasana 

Swami Vishuddhanand introduced the idea of symbolic worship (pratikopasana) as 
sanctioned by the Upanishads, suggesting that just as manas (mind) or aditya (sun) 
could be meditated upon as representations of Brahman, idols could similarly serve as 
symbols. 

● Dayanand’s Response: He acknowledged the validity of symbolic worship when 
aligned with Vedic principles but countered: 
 
 “The Upanishads nowhere instruct, pashanadi-brahmatyupasita—‘Meditate upon 
Brahman through a stone.’ Idols are a man-made concept, unendorsed by the 
Upanishads or the Vedas”20.  
 

The Scholars’ Last Resort 

As the Shastrarth extended into the evening and darkness fell over Kashi, a dramatic 
incident unfolded. Madhav Shastri, one of the opposing scholars, abruptly threw a set 
of papers at Swami Dayanand, demanding an immediate answer. Struggling to read in 
the poor light, Dayanand took a moment to comprehend the text. Exploiting this 
situation, the scholars created a commotion, claiming Dayanand’s delay as proof of his 
defeat21. 

This incident highlights a significant breach of research ethics. Instead of engaging in 
fair intellectual discourse, the scholars manipulated the circumstances to discredit 
Dayanand. Such opportunism exposes the ethical responsibility of scholars to ensure 
debates remain free from external factors and deceptive tactics. Despite the clamor and 
false declarations, Dayanand remained composed and continued to uphold his 
commitment to truth and rational inquiry. 

The Shastrarth formally ended without a clear resolution, but the implications were far-
reaching: 

● Dayanand’s Triumph: Neutral observers, including contemporary newspapers 
and foreign witnesses, recognized that Dayanand’s arguments had exposed the 
hollowness of the traditionalists’ claims. 

The Propaganda: The defeated scholars launched a smear campaign, publishing 
pamphlets claiming Dayanand’s defeat. Yet, public opinion largely favored Dayanand’s 
rational and ethical stance.  
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Research Ethics in Practice: Swami Dayanand’s Approach at Kashi 

The Kāśī Śāstrārtha not only showcased Swami Dayanand Saraswati’s intellectual 
brilliance but also highlighted his steadfast adherence to research ethics, which were 
far ahead of his time. His conduct during the debate exemplifies principles that remain 
foundational to scholarly inquiry. Below is a detailed exploration of the ethical 
dimensions of his approach during the Shastrarth. 

1. Intellectual Honesty: The Bedrock of Inquiry 

Dayanand Saraswati’s refusal to compromise his principles, even when faced with 
immense pressure, is a testament to his intellectual honesty. When the Kashi Naresh 
attempted to bribe him into abandoning his stance against idol worship by offering a 
royal stipend, Dayanand replied unequivocally: 

“Even if you give me your entire kingdom, I will not stop opposing the 
falsehood of idol worship”22. 

This moment exemplifies how true researchers must prioritize their commitment to 
truth over personal gain or external pressures. Dayanand’s rejection of material 
inducements demonstrated that integrity cannot be compromised for convenience. 

2. Courage to Challenge Authority 

Kashi was not just a city; it symbolized the authority of tradition, scholarship, and 
religious orthodoxy. Challenging its entrenched practices required extraordinary 
courage. Dayanand’s insistence on questioning practices like idol worship, which were 
deeply rooted in societal and emotional frameworks, underscores the importance of 
challenging authority when it perpetuates falsehoods. 

For example, his direct question to the scholars—“Does the Vedas support the worship 
of lifeless idols?”—was not just a scholarly inquiry but a challenge to the very 
foundation of their authority. Despite the hostility and attempts to silence him, 
Dayanand remained undeterred. His courage serves as a reminder that research often 
demands standing firm against powerful institutions or prevailing norms. His ability to 
persevere under intense pressure serves as a lesson in intellectual courage and ethical 
resolve. 

3. Respect for Evidence: Vedic Authority as the Ultimate Benchmark 

A hallmark of Dayanand’s ethical practice was his unwavering reliance on primary 
sources. His arguments during the Shastrarth were rooted in the authority of the Vedas, 
which he regarded as the ultimate source of truth. 

When the scholars attempted to cite Puranic texts to justify idol worship, Dayanand 
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dismissed these as secondary and derivative: 

“The Puranas, while significant, cannot override the Vedas. Any statement in 
the Puranas that contradicts the Vedas is invalid.” 

This reliance on primary sources exemplifies the ethical responsibility of grounding 
arguments in authentic, foundational texts. By prioritizing the Vedas, Dayanand avoided 
the pitfalls of speculative or interpolated claims. 

4. Ethical Engagement with Opponents 

Despite facing personal attacks, provocations, and even physical threats, Dayanand 
maintained a decorum that reflected his ethical stature. For example: 

● When Pandit Rajaram Shastri provocatively declared, “Place a knife between me 
and Dayanand. If I cannot answer his question, I will cut his nose,” Dayanand 
responded calmly: 

“Why one knife? Place two. If you prefer physical confrontation over intellectual 
discourse, let it be so”23. 

 
 

This response not only defused the situation but also highlighted his refusal to descend 
into personal animosity. He remained focused on the intellectual merit of the debate, 
illustrating how ethical engagement requires rising above provocation. 

5. Commitment to Public Welfare Over Personal Safety 

Dayanand’s decision to engage in the Shastrarth, despite knowing the risks, reflects his 
larger commitment to societal welfare. The stakes were not limited to the debate itself 
but extended to the broader implications of challenging orthodoxy in Kashi. Dayanand 
viewed the Shastrarth not as a personal battle but as a step towards reviving the 
rational spirit of Vedic philosophy. 

His ethical conviction was evident even when faced with mob violence. After the 
formal conclusion of the debate, when stones and mud were hurled at him, Dayanand 
did not retaliate or express bitterness. His ability to remain composed under such 
conditions underscores the researcher’s duty to prioritize the greater good over 
personal grievances. 

As noted by one observer, Dayanand’s calm and serene demeanor in the aftermath 
demonstrated his spiritual and intellectual maturity: 

“Even as hostility raged around him, his face bore no sign of resentment or 
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anger—only the peace of a man deeply committed to his cause”24. 

6. Adherence to Rationality Over Emotional Appeals 

Dayanand’s arguments were characterized by logical rigor and an aversion to emotional 
manipulation. His critique of idol worship was not based on sentiment but on reasoned 
analysis. When the scholars attempted to introduce tangential topics or appeal to the 
audience’s emotions, Dayanand redirected the discussion to the central issue: 

“Let us not stray from the subject. The question is clear: Can you prove idol 
worship using the Vedas?”25 

This disciplined focus exemplifies how ethical researchers must avoid distractions and 
remain committed to the core objectives of their inquiry. 

7. Inclusivity and Open Debate 

Dayanand welcomed scrutiny of his ideas, inviting scholars and even commoners to 
question him. His willingness to debate in an open forum, despite the risks, reflects his 
belief in the democratic nature of truth-seeking. Unlike his opponents, who relied on 
the patronage of the Kashi Naresh and employed underhanded tactics, Dayanand 
placed his faith in the power of reason and evidence. 

8. Neutrality and Objectivity 

Throughout the Shastrarth, Dayanand exhibited an objective approach, avoiding 
favoritism or bias. He was critical of practices regardless of their popularity or emotional 
resonance. This neutrality is a cornerstone of ethical research, as it ensures that 
conclusions are derived from facts rather than subjective preferences or societal 
pressures. 

9. Transparency and Accountability: Publishing the Written Record 

After the Kāśī Śāstrārtha, Dayanand took the ethical step of documenting and 
publishing the key arguments and proceedings of the debate26. This move was 
significant for several reasons: 

● Ensuring Accuracy: By providing a written account, Dayanand prevented his 
opponents from distorting the outcomes of the debate. His transparency 
allowed the public to evaluate the arguments and reach their conclusions. 

● Upholding Intellectual Integrity: While his opponents relied on propaganda to 
claim victory, Dayanand chose to address the issues methodically. His written 
responses reflected his commitment to intellectual rigor and his belief in the 
enduring power of truth. 
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The records highlighted inconsistencies in the arguments of Kashi’s scholars and their 
inability to produce Vedic evidence for idol worship. This documentation became a 
powerful tool for spreading the spirit of inquiry beyond Kashi, inspiring others to 
critically examine entrenched beliefs. 

10. Courage in Staying and Re-engaging 

Contrary to claims by his opponents that he fled Kashi, Swami Dayanand remained in 
the city after the debate. He continued to engage with the public, holding discussions, 
delivering lectures, and spreading the message of Vedic wisdom27. This demonstrates a 
key ethical principle: 

● Standing Firm Amid Hostility: Dayanand’s willingness to stay in Kashi despite 
the hostility of the orthodox community reflects his unwavering commitment to 
his mission. He did not allow fear or social pressure to deter him from his pursuit 
of truth. 

Further, he returned to Kashi multiple times after the initial debate, challenging scholars 
to produce Vedic justification for their practices. Each visit reaffirmed his ethical resolve 
to address issues not through evasion but through open and continuous engagement. 

11. Responding to Propaganda with Action 

After the Shastrarth, some orthodox factions in Kashi sought to tarnish Dayanand’s 
reputation by publishing pamphlets and books falsely declaring his defeat. Titles like 
‘Dayanand Parabhut’ (Dayanand Defeated) were disseminated to discredit him. Rather 
than retaliating with counterpropaganda, Dayanand chose to address these claims 
through further public debates and writings. He invited those who doubted his 
arguments to examine his documented records and to engage in future discussions. 

One notable example is his direct challenge to the pundits to meet him again and 
debate the same topic. His repeated invitations showed his confidence in his position 
and his refusal to let misinformation dominate public discourse28. 

12. Persistence in the Spirit of Inquiry 

Dayanand’s return to Kashi multiple times, despite the hostility he faced, highlights his 
persistence in fostering the spirit of inquiry. Each time he visited, he reiterated his 
challenge to the orthodox scholars to prove their claims using the Vedas. Notably: 

● Encouraging Dialogue: Dayanand’s approach emphasized dialogue and critical 
engagement, which are essential elements of ethical research. His insistence on 
revisiting Kashi demonstrated his belief in the transformative potential of 
rational discourse. 
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● Avoiding Personal Grievances: Despite the violence and propaganda against 
him, Dayanand remained focused on the larger goal of reviving Vedic wisdom, 
never allowing personal animosity to cloud his mission. 

13. A Model of Resilience and Vision 

Dayanand’s repeated challenges to the pundits of Kashi reflect his belief that true 
transformation requires consistent effort and courage. His ability to stay grounded and 
focused, even when facing opposition, serves as a lesson in resilience. 

As documented by his biographers, Dayanand’s visits to Kashi after the Shastrarth were 
not acts of defiance but of faith in the power of truth and inquiry. He believed that 
through persistent questioning and evidence-based debate, even the most entrenched 
beliefs could be reformed. 

14. Methodical Preparation: Learning from Smaller Debates 

Swami Dayanand Saraswati’s engagement with other scholars in smaller debates before 
the Kāśī Śāstrārtha showcases an important aspect of his research ethics: methodical 
preparation. (For a detailed account of Swami Dayanand Saraswati's smaller debates 
and intellectual journey leading up to the historic Kāśī Śāstrārtha, readers may refer to 
the comprehensive collection in Dayanand Shastrartha Sangrah.)29 These earlier debates 
served as intellectual laboratories where he could test his ideas, identify weaknesses in 
opposing arguments, and refine his methods. 

1. Anticipating Counterarguments: Through these debates, Dayanand became 
familiar with common tactics employed by his opponents, such as appeals to 
secondary texts like the Puranas or attempts to divert discussions to tangential 
issues like grammar. This preparedness allowed him to remain focused during the 
grand debate at Kashi and counter arguments with precision. 

○ Example: During the Kāśī Śāstrārtha, when scholars diverted the 
discussion from idol worship to the Vedas' authority and grammar, 
Dayanand effectively addressed these challenges, showcasing his ability 
to anticipate and respond. 

2. Strengthening Arguments: By engaging with scholars of varying expertise 
across India, Dayanand refined his reasoning, ensuring his arguments were both 
logically robust and deeply rooted in Vedic principles. 

3. Commitment to Excellence: Dayanand’s preparation highlights an ethical 
commitment to intellectual excellence. He did not rely solely on his existing 
knowledge but actively sought to improve through continuous learning and 
debate. 
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15. Preparation and Progressive Engagement in Modern Research 

Swami Dayanand Saraswati’s approach to preparing for the Kāśī Śāstrārtha offers 
invaluable lessons for modern researchers. His systematic engagement with smaller 
debates highlights the importance of progressive learning and intellectual readiness in 
achieving impactful outcomes. 

● Embrace Smaller Opportunities for Growth: 

○ Just as Dayanand used earlier debates to refine his arguments, modern 
researchers should view smaller projects, collaborations, and academic 
exchanges as opportunities to test and strengthen their ideas. 

○ Example: Participating in conferences, peer discussions, or workshops can 
serve as platforms for validating hypotheses and gaining new 
perspectives. 

● Anticipate Challenges Through Practice: 

○ Dayanand’s familiarity with counterarguments reflects the importance of 
anticipating challenges in research. Researchers must critically evaluate 
their work from multiple angles, identifying potential weaknesses before 
presenting their findings. 

○ Strategies such as peer review, simulations, or interdisciplinary 
collaborations can help researchers better prepare for critiques. 

● Commitment to Iterative Improvement: 

○ By engaging in iterative learning, Dayanand demonstrated the value of 
continuous self-improvement. Similarly, researchers should adopt an 
iterative approach, refining their methods and conclusions based on 
feedback and emerging evidence. 

● Scale Efforts Strategically: 

○ Dayanand’s method of gradually escalating the complexity and 
prominence of his engagements is a model for strategic planning in 
research. Early projects should be stepping stones to more ambitious 
endeavors, allowing for skill-building and confidence. 

16. Relevance Across Disciplines 

Whether in philosophy, science, or technology, the principles of methodical preparation 
and progressive scaling are universally applicable. Researchers today face a complex 
and dynamic landscape where the ability to adapt, learn, and improve is critical to 
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success. By emulating Dayanand’s disciplined approach, modern scholars can enhance 
their capacity to address the most pressing questions of their fields. 

17. Fostering Inquiry in Modern Contexts 

The principles Dayanand championed are as relevant today as they were in 19th-century 
Kashi. In an age where misinformation, dogma, and uncritical acceptance continue to 
pervade various aspects of life, fostering a spirit of inquiry becomes a universal 
imperative: 

1. In Academia: Researchers and educators must cultivate a culture of questioning, 
where ideas are evaluated based on evidence and logic rather than authority or 
tradition. 

2. In Governance and Policy: Policymakers can draw from Dayanand’s emphasis 
on objectivity and evidence to address societal issues, ensuring decisions are 
rooted in truth rather than populism or ideology. 

3. In Personal Growth: For individuals, embracing inquiry means challenging 
assumptions about identity, beliefs, and goals, leading to a more authentic and 
meaningful existence. 

Conclusion 

Swami Dayanand Saraswati’s Kāśī Śāstrārtha serves as a microcosm of his broader vision 
for societal transformation. He diagnosed the ills of Indian society as stemming from a 
corrupted and degraded understanding of Sanatan Dharma, which had led to the 
institutionalization of false practices under the guise of religion. While he firmly 
believed that the ultimate solution lay in restoring true Vedic wisdom, he recognized 
that transitioning from this fallen state to a pure and exalted form of dharma required 
an intermediary stage: the cultivation of a spirit of inquiry. 

This spirit of inquiry calls for a neutral, evidence-based, scientific, and objective pursuit 
of truth, one that prioritizes rationality over emotional attachment to inherited notions. 
Dayanand’s demand for Vedic authority in Kashi exemplified this ethos. His willingness 
to challenge unfounded traditions, even at great personal risk, underscores the ethical 
and intellectual courage necessary to dismantle centuries-old inertia. His legacy lies not 
only in his critique of false practices but in his demonstration of how to transition to a 
higher ideal through intellectual rigor and ethical discipline. His life and actions remind 
us that the pursuit of truth is a transformative process that requires both courage and 
humility. In a world still grappling with the challenges of ignorance and inertia, 
Dayanand’s vision of inquiry as the bridge to wisdom offers a timeless roadmap for 
personal, societal, and global evolution. 
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Swami Dayanand Saraswati’s conduct during the Kāśī Śāstrārtha provides a model for 
ethical research practice. His intellectual honesty, courage, and unwavering 
commitment to truth are timeless principles for scholars and thinkers. By relying on 
evidence, maintaining decorum, and prioritizing societal welfare, Dayanand exemplified 
the highest ideals of inquiry. 

In today’s world, where biases, pressures, and misinformation often cloud research, 
Dayanand’s approach serves as a reminder of what ethical scholarship can achieve: the 
uncovering of truth and the advancement of collective understanding. 
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